[bookmark: _GoBack]Interpretation Of Sacred
Interpretation of sacred is giving an answer to questions in the holy scriptures that confuse a good many of us and that makes it difficult for us to get out of that blurry area between mystery and contradiction. We can see more clearly how the moralist, historic, philosophic, mystic, symbolic or direct reading of the same holy book effects man’s self-positioning in the face of faith and how man desires to shape himself and the world through that. 
Interpretation of sacred is displaying before us in layers the profundity of many narratives from Torah, Bible and Quran and moreover, indicating the roots and origins of these narratives, is giving us an opportunity of an inter-textual comparative reading.

Interpretation Of Sacred – Introduction
To interpret a holy book, beyond any doubt, is not for making contributions to its holiness or sanctity. What is “sacred”, as it already exists by itself, is worthy of being named as sacred. Since it requires nothing out of itself, contribution cannot be made to it, either. Contribution can be made only to the one who needs it and only what the deficient is consummated. Therefore, the aim of interpretation is not to fill the deficiency, but to be able to warmheartedly participate in it.
The underlying intention of any and every interpretation could be different. Interpretation can sometimes be made to attack, to offend the sacred and sometimes to protect oneself from it. It can be used sometimes to deny it and sometimes to be attached more tightly. As a person of faith who hopes to make himself heard through denial could exist, there may also be the ones who are estranged due to being attached through profession. In essence, every interpretation is a “contagion”. The book, with its entire grandeur, takes a stand against the reader. With its stance, it is splendid, eternal, unreachable and inconsumable. But all of these are valid only for the one who opens the book cover to begin reading it.
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J.L. Borges, names the Quran, which gives off smell of the desert, as “the Book of Sand”[footnoteRef:1], without using its name. The Book of Sand is the name of an infinite and inconsumable richness in which reader can never coincide with the same page of any of the pages he has read. Every time this book gets opened, it presents a brand-new page that its reader or any other reader has never seen before. Every approach towards it is unique and bears exclusiveness because; “book” is the manifestation of a miracle, which offers infinite possibilities of interpretation and understanding to its reader. The Prophet Mohammad points out this miracle and states that “All prophets are absolutely given miracles regarding those kind of things that people have been believing so far. What was given to me is ‘revelation’.”[footnoteRef:2] [1:  Borges, Jorge Luis; the Book of Sand, translated by Yıldız Ersoy Canpolat, İletişim Publication, Istanbul, 2013]  [2:  Buhari, Fezailu’l Kuran 1, İtisam 1; Müslim, Faith 239, (152) Source: www.sorularlaislamiyet.com] 

The meaning of the word Quran is “what/which is read”. When the first revelation was revealed / inspired, the Prophet didn’t know what to read.[footnoteRef:3] Though many sources disdaining the Prophet put an interpretation on being illiterate of him, the words of Quran point out the beginning of a miracle, not the ignorance, since Quran is not a book in sight but a revelation read by the name of Lord. Likewise, Jesus reads the Torah and concludes that this book has pointed out himself. No doubt, that is correct. Because, all of the holy books (otherwise it can’t be called holy) point out the human being. One who reads holy book, reads “human being”, the one who is able to accomplish reading it, reads “himself” only. Therefore, “what is read” is only the human being. [3:  Quran, Alak 96:1] 

Law Book / Code is human being.[footnoteRef:4] What is read, Quran is human being. Talker / Voiced Quran[footnoteRef:5] is human being, Stringed Quran is also human being.[footnoteRef:6] Book of Universe / Creation is human being. Book of Trueness[footnoteRef:7] is human being. Book of Life[footnoteRef:8] is human being. Finally the Sealed Book[footnoteRef:9] is human being and he who will unseal it and will go back to his origin is also the human being. [4:  Torah, Deuteronomy 28:61]  [5:  Kuran-ı Natık – Talker / Voiced Quran – İmam Ali]  [6:  A term used fort he musical instrument (bağlama) in Alawia]  [7:  Tanah, Joshua 10:3]  [8:  Bible, Revelation 20:12]  [9:  Tanah, Isaya 29:11] 

In that case, every reading of man is an effort of finding what is lost in and of itself and further search of itself. Therefore it is of no concern how assertive the interpretation is. Only the sincerity of reader is taken into consideration. In brief, if there is sincerity, every interpretation is a prayer to approach oneself. The one whose prayer has come true is responsible of the interpretation he has made. Responsibility further makes him approach himself. So then, the ear should hear and the conscience should weigh up the word that gets out of the mouth. One who is convinced in kalam (word) should profess courageously and should rest on God. To interpret the sacred necessitates this.
